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i Rashi’s curiosity is aroused by the fact that the verse traces Dinah'’s
| lineage to her mother, which does not conform to the Torah's standard
| pattern of focusing exclusively on patrilineal descent. We would have
expected the verse to say, “Dinah, the daughter of Yaakov, went out... *
Rashi explains that

»[Dinah] is associated with Leah because she inherited her
mother’s extroverted personality. Like her, Leah was an outgoing
person, as it is written, “When Yaakov came home from the field
that evening, Leah went out to meet him..." (ibid. 30:16).

Rashi adds that this verse is the source of the popular adage, “Like
mother, like daughter.” |
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t1s not without a fair degree of trepidation that |
approach this topic. By comparison, marital harmony
[Shalom Bayis] and the education of our children. for
instance, are easy topics: Everyone is for Shalom Bayis.
But the subject of Orthodox women working is one that
excites strong feelings and often sharp disagreement. |
(5 j 3-h2A e Your ﬂ@—l“‘w— ‘::\ w
[ You are entering an environment that doesn't even begin
to understand what you are all about. |n fact, you_really
should carry a passport with you every single morning when
you go to work. Why? Because you are going from your
strong Jewish enclaves, wherever they may be, into a foreign
country, a country that does not understand about kashrus,
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that doesn't understand about Shabbos, that doesn't under-

stand about Pesach. . "
Even more fundamentally, you are entering a world that

has an entirely different value system from thét .of the
Orthodox Jew, a value system that is entirely inimical to
Torah values. Let me explaing

1

WOMAN'S ROLE

‘Now Dinah — the daughter of Leah, whom she had bome to Jacob — went out to lo
over the daughters of the land. 2 Shechem, son of Hamor the Hivvite, the prince of

region, saw her; he took her, lay with her, and violated her. * He became deeply attached|
Dinah, daughter of Jacob; he loved the maiden and appealed to the maiden's emotions. 4
Shechem spoke to Hamor, his father, saying, “Take me this girl for a wife.”

* Now Jacob heard that he had defiled his daughter Dinah, while his sons were with his
in the field; so Jacob kept silent until their arrival,

® Hamor, Shechem'’s father, went out to Jacob to speak to him. 7 Jacob's sons arrived
the field, when they heard; the men were distressed, and were fired deeply with indignation,
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On the one hand, it is an undeniable fact that a large per-
centage of Orthodox women today work outside the home,
and that situation is not likely to change any time in the near
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I would like to begin by putting the woman’s role in somewhat

sharper perspective. What exactly is expected of her as o mother

and a wite?
One of the darkest chapters in the history of the Jewish enslave:
ment in Egvpt was Pharaoh’s decree ot death to all male Jewish
newborns. In the Torah's description of the events, two Jewish
midwives emerge as heromes who rescued numerous infants. The
Torah identifies them as Shifrah and Puah.
Who were these women?
24\

1f Yocheved and Miram achicved the gift of prophecy, they must

have been on an extraordinarily high intellectual and spintual level.
I'hev had great \\hdnm wide knm\luh,u aml never any [hl)UL.ll[\
about ll‘l\lt.,ﬂlh\.\l\t things. And yet, how does the Torah choose to

define these prophetesses? As Shifrah and Puah, women w ho tend

to and comfort little infants, as women who take care of babies.

This, explains R’ Shmuel Rozovsky, Rosh Yeshivah of

Ponevezh, is the primary role of the woman, to take care ot the

voung. to care for them and nurture them and mold them into the
people God meant them to be. Itis a calling of the highest order,

a calling that brings distinction and honor even to women who
have artained the gitt of prunhu\

'-l("‘ ?bc‘ 5 SJ'- ,) JL HJ L;

The crisis of American Judaism is the failure to transmit that
twentieth-century oxymoron: Judaism without the home, a hope-

less creature that has little chance of survival and virtually no
chance to reproduce. Paralleling the devaluation of the home in
secular society, certain strains of Judaism have endeavored to re-
place the home with the synagogue as the central locale for the
observance of Judaism. Naturally, therefore, women who want to
fully partake of Jewish observance have set their sights on prac-
tices that take place in the public setting of the synagogue, such

as praying together as a minyan (quorum of ten men) and being
called to the Torah, while virtually ignoring the practices that

take place in the home. .
_ 2 ot Herts gl oF Sabb

People are born as babies, because their characters have to be
developed in stages before they can become adults. We are not like
animals that are finished products as soon as they learn how to
walk and cat. An adult human being is full of mmplumh
and personality traits that need to be molded very carefully. The

process starts in the cradle and continues for the rest of his life.

When a mother allows an infant to cry and does not comfort

him, he is in danger of growing up a hardened person, a person
who feels unloved and rejected, who feels that ne one cares. Of
course, vou don’t have to come running every time the child lets
out a little peep. But there is a limit to how long you can let him

i‘.‘ (]
W
crv. [ know there ar :
1selt out, but T eonsider it a serious blunder. There must
d. some merey. You cannot put the

¢ those who believe a child should be allowed

to cry hin
be some sympathy tor the chil

child n another room and let him cry for hours just because vou

want to go to slegp. That is cruel and insensitive, and the child

feels it. He may already be on his way to becoming a dmpnm_

essarily start at fitteen or SINteen years of age

Rejection doesn’t nec
1

1t can and often does startn the cradle
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~ The majonty of the Jewish feminist movement's demands for
equality thus have as their source the mistaken premise that the
synagogue is the most significant place in Judaism and that there-
fore its roles and functions are of primary importance in Jewish
life. The truth is that since the destruction of the Temple two
thousand years ago, the home has been and contnues 1o be l]u
holiest and most important place for the pracuce of Judaism
And the home is the domain of the woman. This is notonly a
Jewish concept, but a deep psychological axiom Among the most_
basic symbols recognized in psychoanalysis are the enclosed

structure symbolizing woman and the soaring tower symbolizing
man. These symbols are representative of basic psychological
constructs that appear in dreams, drawings, and so on. Tradi-

tional Judaism maintains that the woman 1s the home.

by

Only in a society that does not recognize inte rnal power rand

devalues the home could the notion of women as power erh_g\s arisc.
The solution is not empowerment, but “mpowerment” — the rec
ognition of the inner power that has always been available to Jew-

ish women. |
e ~
Rabbeinu Yonah, in Iggeres Ha'leshuvah, discusses God's

instructions to Moses ( Exadus 19:3), *So shall vou say to the house
of Jacob [the women| and to the sons of Isracl [the men].™ Win
did God tell Moses to speak to the women tise? God wanted
Moses to first give the women a synopsis of the Torah, Rabbeinu
Yonah explains, because “they are the ones that \Ll]d d off their chil
dren to school and see to it that they study the Torah, and they are
mercitul when !llr.ilrrihllj.{il'g.}_l_&)_ﬂ_‘l(_jl_(iﬂ'lc trom school.”

Let’s take a close look at these words. What does it mean that
the mothers “send their children off to school™ Does - that maké
them better than the fathers who pav the tuition? And what does

it mean that the mothers “are merciful when their children come
home trom school™

3

This seems to be the key to engendering love for Torah in
voung children. The way the mother sends her children off to
school in the morning and the way she welcomes them home
when they return will determine how they feel about T'n;".lil. -

The mothers “are merciful when their children return.”
Apparently, every child coming home trom school needs a good
dose of mercy. He has just had a hard day, and he needs his moth-
er to receive him and welcome him and make him feel good. -



Imagine a mu sther greeung her child art the door in a stern teacher’s
“§¢ what did vou learn n school today? Do vou know what
Did vou behave vourself today? 1 want a tull
needs, an extension of the school
fuge. He needs his

vole,
vour homework 187
report!” This 1s not what the child
he just left. He needs his home to be a place of re

other to greet lum with warmth and kindness, with a reassunng

word, a cup of milk and a cookie. He

around his shoulder and ask him how he's teeling. He needs a
Atter 2 hard day ar school, and then he'll be all nght.
a single child that doesn’t feel a bit abused by the
learning, there’s a linut. He

m
needs his mother to put her

arm
bit of mercy

There sn't
end of the dav. Exen i a child enjovs de

hours, thre
¢s home from school to a mer

n sit tor one hour, two ¢. but a whole swhool dav is

and gruching. It he com
s d all hmmhk But it he does

ceto hard l\lml trom the

Ul
exhausting
citul and understar anding mother,
5% 11u \Lhuul years are just a senten
ame he gets up until he goes to sleep. Day after day, a long sen

tence of h ard labor. Who can ¢ stand 1t?

o L nhn[un.\tc'l\ however, one of thc most debilitating aspects of
the dark galusin which we pruund\ find ourselves 1s that ld_t_..'!l sit-
uations are hard to come by. Almost no one can live a natural,
mrm.\l life anv longer. Almost no onc enjoys a life that is whole
and tranquil, with the father and mother fulfilling their specific
roles in building the family, establishing the home and raising the
children. Evervthing is artificial and. contrived. Even if they may
seem superficially prosperous and comfortable, very few house-
holds function as ideal Jewish houscholds should.
a5 S
Such a mother cannot really go out to the workplace, because
l‘\ the time she returns, she’s the abused one, the one that’s had
. the one that is dmpc.r.u’d\ in nud of merey and Llll]'lhlrlll_lﬁ_
\\ hen she returns exhausted from [hL workplace, her child is
already waiting for her at the babysitter’s, and evervthing i is lurmd
on_its head. He s the one w ho has to welcome and comfort her,
rather than the other way around. But which child s clever
enough to welcome his overworked mother pmpurl\— ln\tnd of
soothing her, he is more likely to whine and complain .111;1_\1&.1 to

her stress and strain. That is how their day comes to an end,_Not

exactly an ideal situation.

']

“Husband and wite must, therefore, sit down and find a way to
create a warm, happy atmosphere for the children even though the
conditions do not lend themselves ideally toit. They must literal-
ly train themselves to act in ways that do not come naturally to
them, to become a new type of mother and fathey She must calm

L—“' e ML) b\J‘hJL'nW
'In contemporary society, a person is nothing unless he
succeeds in his profession. Otherwise, he is a failure. To be
a person of distinction, one must have a career of distinction.
That's the equation. A person of distinction equals a career
of distinction. That's what America is all about.
What happens when two people are thrown together on a

train or a plane? They usually strike up a ¢ conversatlon

Usually within the first three minutes of the convq;gt_lon one
of them will ask, “So what do you do?" _
/ “What do you do?" What does he mean by that? Is he
talkmg about family? No. Is he talking about pohtlcsﬂ MNo. Is
he talking about rehglon'J Certainly not. So what is he ‘talk-
ing about? He is talking about professions. _Careers. What do
you do for a living? What do you do professionally?

Why is this question so urgent, so critical, that it comes up
so quickly? Very simple. Because in contemporary American
society the only way you measure, evaluate and know ‘people

4
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And the wav he 1s sent oft to school is just as important. [t
evervthing is bedlam, it he 1s scolded tor tryving to pour the mulk
on his cercal and spilling 1t on-the table, if he has onc arm in his
coat sleeve and the other sleeve 1s dragging on the tloor behind
him as he runs out the door, can he come to school i a proper
frame of mind? Is 1t a wonder he ends up hating school? That is
not how mothers are meant to “send their children ott to school.”

-
2

when shc ;,uu. out to \\urk It is not just her me nee durmL
the_hours she is working and th.u the Llllldltll need to be cared
for by other people. Even more important, it is the ¢ Hur on qu
disposition when she is at home. Instead of lmm., a calm
relaxed person, the Shifrah and Puah of the tamily, she L.]l'l-k.lliln(
home frustrated and exhausted by the strains and stresses of her
work. She may be short-tempered with the children when rhey

dc callv de
m’t really duuu it, and the whole rh\thm of the hnll\LllU]d
may be affected.

P = :

down when she walks through the door of her hunu Regardless
of how distraught she feels, she must get those emotions under
control and make herself feel calm and happy so that she can greet
her children as a mother should, so that the rest of the day will be

Jawarm, pe ssitive and secure cxpe rience for Ihuu
-\\. l:u her husband, he must ]'l'l'lkL Jrrant_,umms and adjust-

mum in his own. Iltc to cover tur her as much as possible. Most
important, he must .1ppru1.1rt w ha she 1s d«nm.. and recognize

that she

That answer, that concept, that what defines us as being
devout Jews is so alien to the secular world. They cannaot
conceive that a person would be defined by his relationship
with the Almighty. But according to the Torah, that is what
it's all about. There's nothing else that should matter. lori
Anochi. | am a devout Jew. o

i
is by what they do professionally. If you want to know some-
one, to understand him, find out what he does for a living.
Think about it. Think about how children are conditioned
to this mindset from early childhood. We ask a little boy or a
little girl, “What do you want to be when you grow up?” And
they are expected to answer, “l want to be a doctor, a lawyer, '
an accountant, a dentist, a buéinessperson." But that is not
really the appropriate answer. The guestion was, What do
you want to be? The answer, however, only addresses what
they want to do. Unfortunately, in contemporary 50cne_y
those are one and the same thing. You are what you do. Who

. are you? I'm a doctor. I'm a lawyer. That's who | am. That's

what defines me. And unless | achieve success at my pro-
fession, | am a failure. .

%# This is not a Torah value. It is the opposite of what a Jew

should be./

-#Business is not what you are,” the Brisker Rav told him.
“Business is what the Ribono Shel Olam gives you. But what
are you? The only answer is, luri anochi, I'm a devout Jew."\
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" Nor can we discount the influence of the society in which we
live. The media today tends to portray women who stay home
and raise the children as somehow substandard creatures
lacking both intellectual ability and ambition. Ask a woman
who does so what she does and she is likely to answer with
embarrassment, “I'm just a housewife.” That “just” says it all.
7 I read recently about a woman who had to give up her job after
the birth of a child. For months after the birth, she was afraid
to leave her home for fear that she would have to fill out a form
with a box for occupation and write * housewlfe

2
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Leah is described as going out to view the daughters of the
land. Chazal comment on the fact that she is described as the
daughter of Leah and not as the daughter of Yaakov. They
connect her going out to the going out of her mother Leah.
Leah met Yaakov in the field and told him that she had
exchanged her son Reuven’s dudaim for the right to have him
remain in her tent that night. Plainly, Chazal condemn Dinah
for her eagerness to leave the protection of her father's house
to become acquainted with those living around them. But if so,
what is the connection to Leah? Leah’s going out on that oc(;-a-
sion is considered praiseworthy: Yissachar, the tribe of Torah
scholars, was her reward for having traded the dudaim for
Rachel’s night with Yaakov. Indeed, the self-denial needed to
become a Torah scholar was an inheritance to Yissachar from
his mother Leah, who humiliated herself by going out to the
field to bring Yaakov to her tent.

We_are left, then, with a paradox: The same act of Leah's _

which produced Yissachar also led to an immodest act by her
daughter Dinah and the terrible consequences that resulted from
., it. Rabbi Elya Svei once pointed out at an Agudath Israel con-

.'*' vention that we see from this Chazal that even the most laudable
venture out of the home, no matter ‘how praiseworthy the
motives, carries with it built-in pitfalls. Reb Elya was certainly not
saying that leaving the home is prohibited. After all, Agudath
Israel of America — on whose Moetzes Gedolei HaTorah he
serves — has a full-scale program to train women as computer
programmers. What he was saying is that when a woman leaves
the safe confines of her home, she must do so with her eyes open
to the dangers involved and exercise extreme caution.,

Lr 3
While women's progress on the job is visible e and pub-
lic. men and women are sorting out the implications in
the privacy of their homes and questioning the price
they have paid for the change. Americans, both women
and men, say they are unhappy about the toll on their
family and personal lives. Since the publication of Belty
Friedan’s The Feminine Mystique, women who work
outside the home report that their children and their
marriages are being shortchanged, and they lament
having too little time for themselves. \

Sebe LY
5% : " p;teps into k?ne secular world, who

very one of us who
ventures into the professional arena, must be fully aware that

he or she is walking across a roaring falls on a tightrope. And

he has to make sure that there are safety nets to catch hlm im

if he stumbles.” )

/ Prior to her violation by Shechem, Dinah the daughter of

L

(Can we sav unequivocally that good Jewish women should
never step into the workplace? The issues are far too complex for
such a simple answer. Many families would be unable to attord

e - )
Scenario Il: Now we are talking about a woman who is a bit
older, between 25 and 30, securely anchored in her marriage,
her family, her community. She has to face a different prob-
lem: guilt. She has to watch her children cry in the morning as
she pulls out of the driveway, listen to their constant questions
about when she is coming home, endure their complaints
about their babysitters. Over and over each day, she has to
ask herself: Am | doing the right thing?
| read once about a woman who was a regional supervisor
for ATET. who was expressing the sadness that often goes
with the long hours away from home, such as the time she
called her housekeeper from an out-of-town business trip to
be told that her baby had ]ust taken his ﬁrst steps

T

Scenario lll: A middle-aged working woman whose children
are older and do not return home until the late afternoon. She
does not have to feel that she is cheating them in the same
way a woman with younger children does. Her problem is dif-
ferent: She is expected to be a superwoman. Even though half
her waking hours are spent at work and commuting back and
forth, she is still expected to be the complete wife and mother_
making sure the larder is always full, the shirts ironed, the
cabinets clean the children well dressed and well mannered

a phone booth — a la Clark Kent — and come out wearing an

apron proclaiming “Super Mom."

= il -

P\Ior can we ignore the inherent dangers of the workplace.
Our standards of modesty and propriety in speech and action
are far from th_ose_ of the society at large. Flirtatious repartee,
suggestive comments, off-color jokes are commonplace.|

—

=0 s

Of course not all contact between the sexes in the office
takes the form of sexual harassment. There is also a great deal
of camaraderie. Men and women are thrown together in close
contact; they work together under pressure on big projects,
the outcome of which often becomes — at least for the
moment — the most important thing in their lives. Everyone
is well dressed, seen at their best, and, unfortunately, women

,l.ﬁare often treated better and with more_respect, than in their
own homes. All this threatens ~marriages.

_,/T“,[ =l
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5‘(_":\Jw'hat are those safety nets? Our homes: our yeshivos;
our rabbanim; our spouses, who can tell their mates when
they're veering from the path; the time we set aside for learn-
ing Torah and doing mitzvos. All of these are our safety nets,
without which going out into the world would be like cross-
ing Niagara Falls on a tightrope, foolhardy and dangerous.

That has to be our goal — to stay close to our safety nets
as we bring honor and glory to His great and holy Name.
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This explanation poses a di cully. Rashi appears to be implying 300 o 5 mnm m -, “
that Leah committed some sort of wrongdoing by going out to greet o W Aoy opus Soop 16 na £ /
Yaakov as he returned from his work in the field. We may detect a veiled m;p,. b oren oo 5”
accusation here — an implication that Leah acted with some degree of LoD P A m e T T —" 6 »

impropriety. This seems completely illogical in light of the fact that it
was Yaakov, her husband, whom she went out to meet.

-

Although the terms extroverted and outgoing may sound negative in ' Originally Leah — Dinah’s mmher ~ was destined to marry
Rashi’s words, we have to understand this in the proper context. Ac- She had the ability to rectify Esav’s adverse character traits. Theirs wasa
cording to the Torah’s outlook, every character trait is potentially good. match made in Heaven, for Esav and Leah shared critical aspects
Its worth, as it is manifest in any given situation, is defined by the na- their personalities. Unlike Yaakov, who sat in tents and studied Torahy
ture of each individual's ultimate objective. Esav was in the habit of going out to the fields to hunt game. Similas

g We learned that Yaakov prepared for his imminent encounter with Leah was not one to wait at home for her husband. “When Yaakov
v by taking “his two wives, his two handmaids, E!_I_'I_(Ehl\ eleven s0ns home from the field that evening, Leah went out to meet him." 7
and sending them across the Yabok River” (ibid. 32:23). In reference t to Characteristics that Leah had in common with Esav would have enabled’

this verse the Sages ask, “And where was Dinah?” to which they answu her to influence his behavior and to guide him back to the path of
“Yaakov had concealed her in a locked trunk, so that Esav would not ‘t:_&‘ righteous forefathers. Although Leah realized that this was her sp
mission in life, she refused to undertake it. She simply could not bring,

her and so become infatuated with her” (Bvrmhls Rahhnh T(a Q] The

Sagessay\"ukov acted |mptoper1ym hiding Dinah, and he wax__r}gl_q re- herself to marry the likes of Esav. We can surmise the magnitude
sponsible for this act. “He was punished in kind for withholding her Leah's panic over the prospect of marrying Esav from the Torah’s wordst

“Leah’s eves were soft” (Bereishis 29:17) — they were constantly filled
with tears (Rashi) Eventually God relented on account of her _prayen
from Esav, since she could have positively influenced him, for “ and permitted her to marry Yaakov iﬂl_g-‘d- 1

would have caused him to repent for his sins. Because he withheld no—_—
g W 3 ) L'_;f.) —L)\-L& 3#"‘1 C !(;\JEU

from Esav, she fell into the hands of Shechem” (ibid.).
The Sages’ criticism of Yaakov seems unfair. What option did | rBu|'. “within” does not necessarily mean_indoars The
have? Should he willingly give his daughter to a scoundrel like Esav? ) woman, too, has a role that extends beyond the home, ex-
since the Sagé tends also to the most alien of daughters and the most pa-
gan of lands. A woman who has been blessed with the apti-

rgasonable person would have dnm- such a th:ng Yefl since the
criticize Yaakov, we must conclude that had Esav married Dinah
e A tude and talent to influence her sisters. can, and ml.ut be

woyld have repented and become a truly righteous person.

I ted from her predestined

Leah was not completely exonera
Fhe mission that she had herself rejected was assigned to her daug
Dinah, who inherited from Leah the very r.haractensucs that

an “out-goer.” periodically leaving her haven of holiness to
reach out to those who have Ioet ground:ng and dlrc‘_tmn n
thc;r lives

have enabled Leah to tame Es: m .k
path of nighteousness. Yaakov undorshu wd the role Dlnah was meant o}

undertake because of her unique strengths, and that is prcclselx whv

And when she does. she need not, and must not, assume
the warrior stance of the man. C onfrontation and conquest

ncealed her. Like Leah, he could not abide the notion of becoming! is not the only way to deal with the outside world—there i 1S
‘u-nnhdll\' involved (through his daughter’s marriage) in weaning Esav also_a feminine way, a gentle, modest and compassionate
of his excessive zeal for bloodshed and evil way to extract goodness from the. evil that rages without.

Confrontation is often necessary, but it is also often inef-
fective and even detrimental. Even the fiercest of battles

;’_’q Habitual tendencies canniot be repressed: unless one channels! _needs the fgmminc .t_q':',',:h of:hc ‘outgoing woman.”

bl The lorah is very clear about the dxfferent charactcnstlcs
) e and roles imparted by the Creator to man and woman.
woperly, they burst forth unpredictably, usually with disastrous Man is a “conqueror,”™ charged to confront anid lransform
Jt8. When the naturally outgoing nature Dinah had inhented trom a resistant, often hostile, world. To this end, hc has been
fwas not employed for the constructive purpose of bringing Fsav supplied with an extroverted and aggressive nar.urc . a na-
o the fold, as God had originally intended, it backfired, causing ture he is to apply constructively in the war of life—the war
nd her family untold anguish. Since Dinah felt an irresistible to combat the negative without and to redeem the positive
““go out,” she made an attempt to establish contact with the elements and opportunities held captive in the most spiritu-
pmit girls to introduce monotheism to It:cm Dinah mluli_lr;_l_ll ally desolate corners of G-d's creation.
d‘.nanut ersona iy to pmmu vintia
mea:rges:;;:u::]\ell:t'l;hawm q:“ = drmn o LR‘I‘I;HUW‘ &Woman is his diametric opposite. Her intrinsic nature is
_if not Esav, then the Canaanite gnh Unfurtunuu ly, Dinah did
take into account the dangers to which every outreach professional __

-confrontational. introverted, modest. For while man
battles the demons without, woman cultivates the purity
ithi
She failed to anticipate people of lowly character, such as b= fShE s the mainstay. of the home, purourer 2od edu-
d. She p Y chacacior, SHch cator of the family. guardian of all that is holy in G-ds
, slithering around the world. world. “The entire glory of the king's daughter is within.”™

g” and cxtrnwrted' woman. They I'lL_]’s]\ expl l,mug chat it
motivated Dinah to go out to the Canaanite girls and attempt an “out-goer, pCNOdICaHy ]Caving T
sh a new Torah outreach center_for women in the city of reach out to those who have lost grounding sl ditiag i
their lives.

b2 And when she does, she need not, and must not, assume

— !‘ the warrior stance of the man. Confrontation and conquest
A2 >~ NS

_ 0 is not the only way to deal with the outside world—there is

\PIDPE ,r'-n\p 'nn*’): OPME”_ also a feminine way, a gentle, modest and compassionate

of N DTy RIS b oD 71}755_13\_‘0_ way to extract goodness from the. evil that rages without.

f DE3 ODD B3D ML DTSN NP Confrontation is often necessary, but it is also often inef-

' W p 3, mppd > b e op 7 fective and even detrimental. Even the fiercest of battles

f op 7O DIEI wn DUC 0] needs the feminine touch of the outgoing woman. "
qu, D - Y, i
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